《Unabridged Commentary Critical and Explanatory on Jonah》(Robert Jamieson)
Commentator

At a time when the theological winds seem to change direction on a daily basis, the Commentary Critical and Explanatory on the Whole Bible is a welcome breath of fresh air from conservative and orthodox teachers of the Christian faith. This commentary has been a bestseller since its original publication in 1871 due to its scholarly rigor and devotional value. Robert Jamieson (1802-1880), Andrew Robert Fausset, and David Brown(1803-1897) have crafted a detailed, yet not overly technical, commentary of the Bible that holds to the historic teachings of orthodox Christianity. Commentary Critical and Explanatory on the Whole Bible is based on a detailed exegesis of the scriptures in the original languages and is a "must have" for those who are interested in a deeper appreciation of the Biblical text

Published in 1878, this is the unabridged version of Jamieson, Fausset, and Brown's Commentary. This version includes the Greek and Hebrew words, along with double the content of the abridged version. Most online versions of JFB are abridged and include only a fraction of what the authors said!

It is worth noting that in the printed version, errors in spelling, punctuation, numbering, cross references have followed throughout the printing history of this one-volume edition of the Commentary. This electronic edition, then, may represent the first corrected edition.

00 Introduction 

JONAH was the son of Amittai, of Gath-hepher in Zebulun (called Gittah-hepher in Joshua 19:10-13 of the ten tribes, not to Judah. His date is to be gathered from 2 Kings 14:25-27 entering of Hamath unto the sea of the plain, according to the word of the Lord God of Israel, which He spake by the hand of His servant Jonah, the son of Amittai, the prophet, which was of Gath-hepher. For the Lord saw the affliction of Israel, that it was very bitter: for there was not any shut up, nor any left, nor any helper for Israel. And the Lord said not that He would blot out the name of Israel from under heaven: but He saved them by the hand of Jeroboam the son of Joash." Now as this prophecy of Jonah was given at a time when Israel was at the lowest point of depression, when "there was not any shut up or left," that is, confined or left at large, none to act as a helper for Israel, it cannot have been given in Jeroboam's reign, which was marked by prosperity, for in it Syria was worsted in fulfilment of the prophecy, and Israel raised to its former "greatness." It must have been, therefore, in the early part of the reign of Joash, Jeroboam's father, who had found Israel in subjection to Syria, but had raised it by victories which were followed up so successfully by Jeroboam. Thus Jonah was the earliest of the prophets, and close upon Elisha, who died in Joash's reign, having just before his death given a token prophetical of the thrice defeat of Syria ( 2 Kings 13:14-21 Amos prophesied also in the reign of Jeroboam II, but towards the closing part of his forty-one years' reign. The transactions in the Book of Jonah probably occurred in the latter part of his life; if so, the book is not much older than part of the writings of Hosea and Amos. The use of the third person is no argument against Jonah himself being the writer: for the sacred writers in mentioning themselves do so in the third person (compare John 19:26 tense ( Jonah 3:3 that Nineveh's greatness was past when the Book of Jonah was being written; it is simply used to carry on the negative uniformly,--"the word of the Lord came to Jonah ... so Jonah arose ... now Nineveh was," &c. ( Jonah 1:1; Jonah 3:3 the Israelites had that intimate knowledge of it which they must have had soon afterwards through frequent Assyrian inroads.

As early as JULIAN and PORPHYRY, pagans ridiculed the credulity of Christians in believing the deliverance of Jonah by a fish. Some infidels have derived it from the heathen fable of the deliverance of Andromeda from a sea monster by Perseus [APOLLODORUS, The Library, 2.4,3]; or from that of Arion the musician thrown into the sea by sailors, and carried safe to shore on a dolphin [HERODOTUS, History, 1.24]; or from that of Hercules, who sprang into the jaws of a sea monster, and was three days in its belly, when he undertook to save Hesione [DIODORUS SICULUS, Historical Library, 4.42; HOMER, The Iliad, 20.145; 21.442]. Probably the heathen fables are, vice versa, corruptions of the sacred narrative, if there be any connection. JEROME states that near Joppa lay rocks, pointed out as those to which Andromeda was bound when exposed to the sea monster. This fable implies the likelihood of the story of Jonah having passed through the Phoenicians in a corrupted form to Greece. That the account of Jonah is history, and not parable (as rationalists represent), appears from our Lord's reference to it, in which the personal existence, miraculous fate, and prophetical office of Jonah are explicitly asserted: "No sign shall be given but the sign of the prophet Jonas: for, as Jonas was three days and three nights in the whale's belly, so shall the Son of man be three days and three nights in the heart of the earth" ( Matthew 12:39, Matthew 12:40 being in the belly of the fish as a "sign," that is, a real miracle, typical of a similar event in His own history; and assumes the execution of the prophet's commission to Nineveh, "The men of Nineveh ... repented at the preaching of Jonas; and behold, a greater than Jonas is here" ( Matthew 12:41 

It seemed strange to KIMCHI, a Jew himself, that the Book of Jonah is among the Scriptures, as the only prophecy in it concerns Nineveh, a heathen city, and makes no mention of Israel, which is referred to by every other prophet. The reason seems to be: a tacit reproof of Israel is intended; a heathen people were ready to repent at the first preaching of the prophet, a stranger to them; but Israel, who boasted of being God's elect, repented not, though warned by their own prophets at all seasons. This was an anticipatory streak of light before the dawn of the full "light to lighten the Gentiles" ( Luke 2:32 himself a strange paradox: a prophet of God, and yet a runaway from God: a man drowned, and yet alive: a preacher of repentance, yet one that repines at repentance. Yet Jonah, saved from the jaws of death himself on repentance, was the fittest to give a hope to Nineveh, doomed though it was, of a merciful respite on its repentance. The patience and pity of God stand in striking contrast with the selfishness and hard-heartedness of man.

Nineveh in particular was chosen to teach Israel these lessons, on account of its being capital of the then world kingdom, and because it was now beginning to make its power felt by Israel. Our Lord ( Matthew 12:41 impenitence in His day, just as Jonah provoked Israel to jealousy ( Deuteronomy 32:21 that a heathen city afforded as legitimate a field for the prophet's labors as Israel, and with a more successful result (compare Amos 9:7 

The book is prose narrative throughout, except the prayer of thanksgiving in the second chapter ( Jonah 2:1-9 the original do not prove spuriousness, or a later age, but were natural in the language of one living in Zebulun on the borders of the north, whence Aramaic peculiarities would readily arise; moreover, his message to Nineveh implies acquaintance with Assyrian. Living as Jonah did in a part of Israel exposed to Assyrian invasions, he probably stood in the same relation to Assyria as Elijah and Elisha had stood to Syria. The purity of the language implies the antiquity of the book, and the likelihood of its being Jonah's own writing. Indeed, none but Jonah could have written or dictated such peculiar details, known only to himself.

The tradition that places the tomb of Jonah opposite to Mosul, and names it "Nebbi Junus" (that is, "prophet Jonah"), originated probably in the spot having been occupied by a Christian church or convent dedicated to him [LAYARD]. A more ancient tradition of JEROME'S time placed the tomb in Jonah's native village of Gath-hepher.

01 Chapter 1 

Verse 1
Now the word of the LORD came unto Jonah the son of Amittai, saying,

Now - literally, 'And.' This 'and' marks that this book was joined on to the other sacred books-also Joshua, Judges, Ruth, the books of Samuel and of the Kings, Ezra and Nehemiah, and Ezekiel-and formed, with them, one continuous whole. The same conjunction joins together the first four books of Moses.

The word of the Lord came unto Jonah. "Jonah" means, in Hebrew, dove. Compare Genesis 8:8-9, where the dove in vain seeks rest, after flying from Noah and the ark: so Jonah. Grotius not so well, explains it, 'one sprung from Greece,' or Ionia, where there were prophets called Amythaonidae. The name was either given prophetically, or assumed by Jonah himself, as a watchword of his feeling. The dove symbolizes mourning love. He desired to be known among his people as one who lovingly mourned over them. Even his unloving zeal against Nineveh, which was to be the destroyer of his people, was due to the intense love he bore to his own people. His truthfulness in recording so faithfully all that was unfavourable of himself shows that he was truly the son of Amittai in the sense of that name. His faith was strong; but his zeal, like that of James and John, against the adversaries of his people, was in a wrong spirit (Luke 9:51-56; see note, Amos 4:2, end).

Amittai - Hebrew for 'truth,' 'truth-telling:' 'the truth of God,' appropriate to a prophet. 

Verse 2
Arise, go to Nineveh, that great city, and cry against it; for their wickedness is come up before me.

Arise, go to Nineveh - east of the Tigris, opposite the modern Mosul. The only case of a prophet being sent to the pagan. Jonah, however, is sent to Nineveh, not solely for Nineveh's good, but also to shame Israel, by the fact of a pagan city repenting at the first preaching of a single stranger, Jonah, whereas God's people will not repent, though preached to by their many national prophets whom God hath sent, rising early and sending them. Nineveh means the residence of Ninus - i:e., Nimrod (Genesis 10:11, where the translation ought to be, 'He (Nimrod) went forth into Assyria and builded Nineveh'). Modern research into the cuneiform inscription confirms the Scripture account, that Babylon was founded earlier than Nineveh, and that both cities were built by descendants of Ham, encroaching on the territory assigned by God, in his divinely-appointed distribution of races, to Shem (Genesis 10:5-6; Genesis 10:8; Genesis 10:10; Genesis 10:25, "By these were the isles of the Gentiles divided in their lands; every one after his tongue, afar their families, in their nations. And the sons of Ham, Cush, etc. And Cush begat Nimrod ... And the beginning of his kingdom was Babel ... In his (Peleg's) days was the earth divided").

The great city - 480 stadia in circuit, 150 in length and 90 in breadth (Diodorus Siculus, 2: 3). Taken by Arbaces the Mede, in the reign of Sardanapalus, about the seventh year of Uzziah; and a second time by Nabopolassar of Babylon and Cyaxares the Mede in 685 BC See my note, Jonah 3:3. Just before Jonah were the victorious reigns of Shalmanubar and Shamasiva. Then followed Ivalush or Pul, the first invader of Israel. This was the time of Assyria's greatest power: whence it is here called "that great city."
And cry against it - (Isaiah 40:6; Isaiah 57:1, "Cry aloud, spare not, lift up thy voice like a trumpet, and show my people their transgression").

For their wickedness is come up before me - (Genesis 4:10; Genesis 6:13; Genesis 18:20-21; Ezra 9:6; Revelation 18:5, "Her (mystical Babylon's) sins have reached unto heaven, and God hath remembered her iniquities") - i:e., their wickedness is so great as to require my open interposition for punishment. The mission of Jonah to Nineveh was an earnest of God's subsequent opening of the door of repentance and faith to the Gentiles also (Acts 11:18; Acts 14:27). Israel had enjoyed the ministry of many prophets, but had not repented. This very Jonah had borne a message of love to the people from the Lord who pitied their distress, and prophesied the "restoration of their coast" from the entering in of Hamath to the sea of the plain, which came to pass under Jeroboam II (2 Kings 14:25-26). But God's kindness and threats alike failed to move his people. So now the Lord sends the same prophet to the Gentile Nineveh, to warn them of the consequences of their "wickedness" - not sin in general, but violent and evil doing toward others [ra`at] (Nehemiah 3:19, "Upon whom hath not thy wickedness passed continually"). 

Verse 3
But Jonah rose up to flee unto Tarshish from the presence of the LORD, and went down to Joppa; and he found a ship going to Tarshish: so he paid the fare thereof, and went down into it, to go with them unto Tarshish from the presence of the LORD.

But Jonah rose up to flee. Jonah's motive for flight is hinted at in Jonah 4:2 - fear that, after venturing on such a dangerous commission to so powerful a pagan city, his prophetic threats should be set aside by God's "repenting of the evil," just as God had so long spared Israel, notwithstanding so many provocations, and so he should seem a false prophet. Besides, he felt a repugnance to discharge a commission to a foreign idolatrous nation, whose destruction he desired rather than their repentance. Jonah had been for some time in exercise of his prophetic office and was sent on this mission in the latter part of the reign of Jeroboam II, or even later. Amos had already prophesied that through the third of the Assyrian monarchs Israel was to be destroyed. Hosea, too, had foretold of the ten tribes, "They shall not dwell in the Lord's land ... they shall eat unclean things in Assyria" (9: 3).

Ivalush III, or Pul (Rawlinson, 'Herodotus,' 1: 466, 7), probably was then king. It was not unnatural that Jonah should dislike carrying a warning to Nineveh, which might eventuate in the sparing of the city by which his own country was to suffer. Pul was the very king by whom, under Menahem, king of Israel, the first weakening of Israel was about to take place. The instinct of self-preservation, and the natural love of country, caused him for a time to disobey a higher claim, the command of his God. 'Jonah sought the honour of the son (Israel), and sought not the honour of the father (Kimchi, from an old Rabbinical tradition). Having had the privilege of being God's instrument to foretell the restoration of Israel under Jeroboam II, after its prostration by Syria, he shrunk from being the instrument of saving Nineveh, the fore-appointed scourge of his country, from its doom, threatened because of its violent sins. Rather would he have desired to make its sudden overthrow, like that of Sodom, a solemn example to rouse Israel, his own people, from their impenitence-an effect which all the verbal warnings of the prophets of God had heretofore failed to effect. This is the only case of a prophet charged with a prophetic message concealing it. From the presence of the Lord - literally, 'from being before the Lord' (cf. Genesis 4:16, "Cain went out from the presence of the Lord" - i:e., from the vicinity of the cherubim and flaming manifestation of God at the east of Eden). Jonah thought, in fleeing from the land of Israel, where Yahweh was peculiarly present, that he should escape from Yahweh's prophecy-inspiring influence. He doubtless knew the truth stated in Psalms 139:7-10 - "Whither shall I go from thy Spirit? or where shall I flee from thy presence? If I ascend up into heaven, thou art there: if I make my bed in hell, behold, thou art there. If I take the wings of the morning, and dwell in the uttermost parts of the sea; even there shall thy hand lead me, and thy right hand shall hold me," - but virtually ignored it, just as "Adam and his wife hid themselves from the presence of the Lord God among the trees of the garden" (Genesis 3:8-10; Jeremiah 23:24, "Can any hide himself in secret places, that I shall not see him? saith the Lord: do not I fill heaven and earth? saith the Lord"). The prophets often showed a reluctance to take on them the difficult and responsible office of ministering in the name of the Lord. Compare Isaiah 6:5; Jeremiah 1:6; Jeremiah 1:17; Exodus 4:10. So Jonah, while not supposing he could escape from God's omnipresence, yet fled away from standing in his immediate presence as his ministering prophet. So Elijah uses the phrase, "The Lord God of Israel, before (in the presence of) whom I stand," for 'whose prophet I am,' 1 Kings 17:1. [ milipneey (Hebrew #6440) Yahweh (Hebrew #3068), not mipneey (Hebrew #6440), is the phrase here.] So 1 Kings 8:25, Hebrew, 'There, shall not be cut off to thee a man from before me.'

And went down - appropriate in going from land to the sea (Psalms 107:23, "They that go down to the sea in ships, that do business in great waters"). Jonah went down from his native country, the mountain region of Lebanon, to the sea side. A strong impetuous will, reckless of consequences to himself, was his failing.

To Joppa - now Jaffa, in the region of Dan, a harbour as early as Solomon's time, and to it were borne the cedars for building the first temple (2 Chronicles 2:16).

And he found a ship going to Tarshish - Tartessus in Spain, at the farthest west, at the greatest distance from Nineveh in the northeast. 

Verse 4
But the LORD sent out a great wind into the sea, and there was a mighty tempest in the sea, so that the ship was like to be broken.

But the Lord sent out - literally, caused a wind to burst forth. Coverdale translates, 'hurled a greate wynde into the see' [ heeTiyl (Hebrew #2904)], cast along, caused to sweep along.

Was like - literally, 'thought to be broken.' The heaving, creaking, quivering ship seemed to have a vivid sense of its danger, while Jonah's slumbering body and conscience had no sense of his danger. 

Verse 5
Then the mariners were afraid, and cried every man unto his god, and cast forth the wares that were in the ship into the sea, to lighten it of them. But Jonah was gone down into the sides of the ship; and he lay, and was fast asleep.

Then the mariners were afraid - though used to storms; the danger, therefore, must have been extreme.

And cried every man unto his god. The idols proved unable to save them, though each, according to Phoenician custom, called on his tutelary god. But Yahweh proved able: and the pagan sailors owned it in the end by sacrificing to Him (Jonah 1:16).

But Jonah was gone down - before the storm began.

Into the sides - i:e., the interior recesses (cf. 1 Samuel 24:3, "David and his men remained in the sides of the cave;" Isaiah 14:13; Isaiah 14:15).

Of the ship - literally, 'of the decked ship.' Those conscious of guilt shrink from the presence of their fellow-men into concealment.

And he lay, and was fast asleep. Sleep is no necessary proof of innocence; it may be the fruit of carnal security and a seared conscience. How different was Jesus' sleep on the sea of Galilee! (Mark 4:37-39.) Guilty Jonah's indifference to fear contrasts with the unoffending mariners' alarm. The original, therefore, is in the nominative absolute: 'But as for Jonah, he,' etc. Compare spiritually, Ephesians 5:14 ("Awake, thou that sleepest, and arise from the dead, and Christ shall give thee flight"). Jonah's hurried flight to Damascus producing weariness, combined with sorrow and remorse, produced heavy sleep. Men who have taken a wrong step try to forget themselves (Pusey). 

Verse 6
So the shipmaster came to him, and said unto him, What meanest thou, O sleeper? arise, call upon thy God, if so be that God will think upon us, that we perish not.

So the shipmaster came to him, and said unto him, What meanest thou, O sleeper? arise, call upon thy God. The ancient pagan in dangers called on foreign gods, besides their national ones (cf. Psalms 107:28, "Then they cry unto the Lord in their trouble, and He bringeth them out of their distresses"). While they pray, he sleeps; while they are all active, he does nothing who is the guilty cause of all the danger. Maurer translates the preceding clause, 'What is the reason that thou sleepest?'

If so be that God will think upon us - for good (cf. Genesis 8:1, "God remembered Noah, and every living thing, and all the cattle, that was with him in the ark;" Exodus 2:25, "God looked upon the children of Israel, and God had respect unto them;" Exodus 3:7; Exodus 3:9; Psalms 40:17, "I am poor and needy ... the Lord thinketh upon me;" Jeremiah 29:11, "I know the thoughts that I think toward you, saith the Lord, thoughts of peace and not of evil, to give you an expected end"). God - literally, 'the God.' The shipmaster, having found his own gods powerless to save, turneth to THE GOD of Jonah as the true God. 

Verse 7
And they said every one to his fellow, Come, and let us cast lots, that we may know for whose cause this evil is upon us. So they cast lots, and the lot fell upon Jonah.

And they said every one to his fellow, Come, and let us cast lots. God sometimes sanctioned this mode of deciding in difficult cases Compare the similar instance of Achan, whose guilt involved Israel in suffering, until God revealed the offender, probably by the casting of lots (Proverbs 16:33, "The lot is cast into the lap; but the whole disposing thereof is of the Lord;" Acts 1:26, "They (the disciples) gave forth their lots; and the lot fell upon Matthias: and he was numbered with the eleven apostles"). Primitive tradition and natural conscience led even the pagan to believe that one guilty man involves all his associates, though innocent, in punishment. So Cicero ('Natura Deorum,' 3: 37) mentions that the mariners sailing with Diagoris, an atheist, attributed a storm that overtook them to his presence in the ship. [Compare Horace's 'Odes,' 3: 2, 26:

`Vetabo, qui Cereris sacrum Vulgarit arcanae, sub isdem, Sit trabibus, fragilem ve mecum Solvat faselum.'] 

Verse 8
Then said they unto him, Tell us, we pray thee, for whose cause this evil is upon us; What is thine occupation? and whence comest thou? what is thy country? and of what people art thou?

Then said they unto him, Tell us, we pray thee, for whose cause this evil is upon us? ... of what people art thou? - "For whose cause?" literally, 'For what to whom?' - i:e., For what evil? and done to whom? Their questions must have stung Jonah to the quick: "What is thine occupation?" A prophet, yet a runaway! 'Whence comest thou? what is thy people?' A fugitive from the country of God's people, to take my portion among pagan, not in order to convert them, but to avail myself of their help to flee from God. The guilty individual being discovered, is interrogated so as to make full confession with his own mouth. So in Achan's case (Joshua 7:19). 

Verse 9
And he said unto them, I am an Hebrew; and I fear the LORD, the God of heaven, which hath made the sea and the dry land.

And he said unto them, I am an Hebrew. He does not say "an Israelite." For this was the name used among themselves; "Hebrew" among foreigners (Genesis 40:15; Exodus 3:18).

And I fear the Lord - in profession; his practice belied his profession; is profession aggravated his guilt.

The God of heaven, which hath made the sea - appropriately expressed, as accounting for the tempest sent on the sea.

And the dry land. The pagan had distinct gods for the "heaven," the "sea," and the "land." Yahweh is the one and only true God of all alike. The pagan had thought Yahweh to be the mere local God of Israel. The title "the God of heaven" claims for Him the supremacy above the heavens, which they worshipped as a god, and over all things. Hence, Daniel uses it to the pagan Nebuchadnezzar (Daniel 2:37; Daniel 2:44 : cf. Genesis 24:7; 2 Chronicles 36:23). Jonah at last is awakened by the violent remedy from his lethargy. Jonah was but the reflection of Israel's backsliding from God, and so must bear the righteous punishment. The guilt of the minister is the result of that of the people, as in Moses' case (Deuteronomy 4:21). This is what makes Jonah a suitable type of Messiah, who bore the imputed sin of the people. 

Verse 10
Then were the men exceedingly afraid, and said unto him, Why hast thou done this? For the men knew that he fled from the presence of the LORD, because he had told them.

Then were the men exceedingly afraid - when made aware of the wrath of so powerful a God at the flight of Jonah. They had known previously, from his own information, the fact that Jonah had fled "from before the presence of the Lord:" but now first they learned that God's power extended to the sea, on which they were now in such peril, as well as to His own special land-namely, that of Israel. Hence, arises their 'exceeding fear.'

And said unto him, Why hast thou done this? If professors of religion do wrong, they will hear of it from those who make no such profession. 

Verse 11
Then said they unto him, What shall we do unto thee, that the sea may be calm unto us? for the sea wrought, and was tempestuous. Then said they unto him, What shall we do unto thee? They ask this, as Jonah himself must best know how his God is to be appeased. 'We would gladly save thee, if we can do so, and yet be saved ourselves' (Jonah 1:13-14). Herein appears their humanity, though they were pagan, as contrasted with Jonah's inhumanity, who, lest the pagan Nineveh should repent and be saved from destruction, would not at God's command go to give it warning.

The sea wrought, and was tempestuous - literally, 'was going and whirling.' As though it were a conscious agent, it seemed to demand the surrender to it of its fellow-servant, who had been a rebel against his and its God. 

Verse 12
And he said unto them, Take me up, and cast me forth into the sea; so shall the sea be calm unto you: for I know that for my sake this great tempest is upon you.

Take me up, and cast me forth into the sea. Herein Jonah is a type of Messiah, the One Man who offered Himself to die, in order to allay the stormy flood of God's wrath, which otherwise must have engulfed all other men (cf. Psalms 69:1-2 as to Messiah). So Caiaphas, by the Spirit, declared it "expedient that one man should die, and that the whole nation should not perish" (John 11:50). Jonah also heroin is a specimen of true repentance, which leads the penitent to "accept of the punishment of his iniquity" (Leviticus 26:41; Leviticus 26:43), and to be more indignant at his sin than at his suffering. 

Verse 13
Nevertheless the men rowed hard to bring it to the land; but they could not: for the sea wrought, and was tempestuous against them.

Nevertheless the men rowed hard to bring it to the land; but they could not - (Proverbs 21:30, "There is no wisdom, nor understanding, nor counsel, against the Lord." "Rowed hard" - literally, dug. Wind and tide-God's displeasure and God's counsel-were "against them." 

Verse 14
Wherefore they cried unto the LORD, and said, We beseech thee, O LORD, we beseech thee, let us not perish for this man's life, and lay not upon us innocent blood: for thou, O LORD, hast done as it pleased thee.

Wherefore they cried unto the Lord, and said, We beseech thee, O Lord, we beseech thee, let us not perish for this man's life - i:e., for taking this man's life.

And lay not upon us innocent blood - do not punish us as thou wouldst punish the shedders of innocent blood (cf. Deuteronomy 21:8, "Lay not innocent blood unto thy people of Israel's charge"). In the case of the antitype, the Saviour unjustly condemned to death, Pontius Pilate washed his hands and confessed Christ's innocence, "I am innocent of the blood of this just person." But whereas Jonah, the victim, was guilty, and the sailors innocent, Christ, our sacrificial victim, was innocent, and Pontius Pilate and all of us men were guilty. But, by imputation of our guilt to Him and His righteousness to us, the spotless antitype exactly corresponds to the guilty type.

For thou, O Lord, hast done as it pleased thee - that Jonah has embarked in this ship, that a tempest has arisen that he has been detected by casting of lots, that he has passed sentence on himself, is all thy doing. We reluctantly put him to death, but it is thy pleasure it should be so. 

Verse 15
So they took up Jonah, and cast him forth into the sea: and the sea ceased from her raging.

So they took up Jonah, and cast him forth into the sea; and the sea ceased from her raging. So at Jesus' word (Luke 8:24). God spares the prayerful penitent-a truth illustrated now in the case of the sailors, presently in that of Jonah, and, thirdly, in that of Nineveh. "The sea ceased" - literally, "stood" still, like a servant who stands after he has fulfilled his master's command. The sailors took him up reluctantly, and with respect, as he was the prophet of God, without resistance on his part. 

Verse 16
Then the men feared the LORD exceedingly, and offered a sacrifice unto the LORD, and made vows.

Then the men feared the Lord exceedingly, and offered a sacrifice unto the Lord, and made vows - they offered some sacrifice of thanksgiving at once, and vowed more when they should land. Glassius thinks it means only, 'they promised to offer a sacrifice.' 

Verse 17
Now the LORD had prepared a great fish to swallow up Jonah. And Jonah was in the belly of the fish three days and three nights.

Now the Lord had prepared a great fish to swallow up Jonah. And Jonah was in the belly of the fish three days and three nights - not created specially for the purpose, but appointed in His providence, to which all creatures are subservient. The prophet, in the simplicity of faith, does not stop to tell us how God performed the miracle. It is enough for him that God willed it; and what God wills He has no lack of means for accomplishing. Miracles were as much fore-ordered by God as the ordinary course of so-called nature. They are no more incongruous interruptions of nature than are the acts of man's freewill, whereby he modifies nature's course. Nature is simply God's will. If a man will not believe until he has solved all difficulties by his reason, he will never believe; and eternity, with all its momentous issues, will overtake him before he has settled on what is to be the main principle of his life. God could as easily have kept Jonah alive in the sea as in the fish's belly. In the first instance, he did sink to the "bottom" of the sea, and felt 'the seaweed wrapped about his head.'

But then God "prepared" a great fish to be his living grave, in order to prefigure the three days' burial and resurrection of the Saviour. The fish, through a mistranslation of Matthew 12:40, was formerly supposed to be a whale: there, as here, the original means 'a great fish' [ keetos (Greek #2785)]. The whale's neck is too narrow to receive a man. Bochart thinks the dog-fish, the stomach of which is so large that the body of a man in armour was once found in it ('Hierozo.,' 2: 5, 12). Others, think it was the shark. The white shark, having only incisive teeth, has no choice between swallowing its prey whole, or cutting off a portion of it. It cannot hold its prey or swallow it piecemeal. Otto Fatricius ('Fauna Gronlandica,' p. 129), says 'its custom is to swallow down dead,' and 'sometimes also living men whom it finds in the sea.' Its cartilaginous skeleton adapts it for swallowing large animals.

Jebb, the cavity in the whale's throat, large enough, according to Captain Scoresby, to hold a ship's jolly-boat full of men. A miracle in any view is needed; and we have no data to speculate further. A "sign" or miracle it is expressly called by our Lord in Matthew 12:39-40, "An evil and adulterous generation seeketh after a sign, and there shall no sign be given to it but the SIGN of the prophet Jonas: for as Jonas was three days and three nights in the whale's belly, so shall the Son of man be three days and three nights in the heart of the earth." Respiration in such a position could only be by miracle. The miraculous interposition was not without a sufficient reason; it was calculated to affect not only Jonah, but also Nineveh and Israel. The life of a prophet was often marked by experiences which made him, though sympathy, best suited for discharging the prophetic function to his hearers and his people. The infinite resources of God, in mercy as well as judgment, are prefigured in the devourer being transformed into Jonah's preserver. Jonah's condition under punishment, shut out from the outer world, was rendered as much as possible the emblem of death-a present type to Nineveh and Israel of the death in sin-as his deliverance was of the spiritual resurrection on repentance; as also a future type of Jesus' literal death for sin, and resurrection by the Spirit of God.

Three days and three nights. Probably, like the antitype Christ, Jonah was cast forth on the land on the third day (Matthew 12:40); the Hebrew counting the first and third parts of days as whole 24 hour days.

Remarks:

(1) This book of Jonah is the first sample and earnest in the Old Testament of God's purpose, in the fullness of time, to offer to the Gentiles also, as well as to the Jews, "repentance unto life." It brings forth, in vivid contrast to Israel's impenitence, notwithstanding all her religious privileges, the readiness of the pagan to obey the first call of God. As the children hardened their necks against God's loving appeals, He would show them their exceeding guilt by the one instance of Jonah's mission to Nineveh, and its marvelous and immediate effect upon the Ninevites. Surely, if the penitent Assyrians condemned Israel's hardness of heart, much more will the pagan now, being gathered into Christ's fold out of uncivilized lands, rise in judgment against professing Christians who "neglect so great a salvation." Our privileges, being manifold greater than Israel's, bring with them the greater condemnation if neglected or abused.

(2) When we read of Jonah's disobedience to the command of the Lord to go to Nineveh, let us remember Jonah's temptation; and then, instead of too hasty condemnation of him, let us mourn the sinful weakness of our fallen nature, even in the true servants of God when they are left to themselves. Jonah loved his country, and so gave way to unloving zeal against her enemies. What he desired was, to see the fall of her fore-appointed destroyer Nineveh. There was no want in him of animal courage as he proved by his readiness to give himself up to apparent death in the tempest, as well as by his subsequent boldness in proclaiming Nineveh's doom, though alone in the midst of her violent and warlike citizens. He was ready, as far as himself was concerned, at God's bidding, to enter that "dwelling of lions," as Nahum describes it (Nahum 2:11-12). But he feared the effect of his proclamation would be, Nineveh would repent of its sin, and so God would "repent" of the threatened evil, according to God's own gracious character, as "merciful, slow to anger, and of great kindness" (Jonah 4:2).

Thus the consequence would be, Nineveh's repentance would prove Israel's ruin. Nineveh would be the instrument of destroying impenitent Israel. Hence, Jonah, at God's command, "rose up," not to obey, but to disobey and to flee. Not that he, who so vividly realized God's might in his prophesying to others, thought he could escape beyond the reach of God's presence and power. His object in fleeing was, to escape from standing in the presence of the Lord as His prophet. When we substitute our own will for the will of God, we run into inextricable perplexities and dangers. Fleeing from imaginary evils we fall into real and fatal ones. Our safety as well as our duty is to leave future events in God's hands, and to give ourselves unwholly to be His instruments to do by us and with us as He will. Instead of self-will, let us pray that, when "the word of the Lord comes unto" us, the Spirit of the Lord also may make us ready to obey heartily and immediately. Our cry to the Lord should be, Work for me by Thy providence, work in me by Thy grace, and work by me for Thy glory!

(3) As David stands alone among the servants of God, who after conversion have been murderers and adulterers; and Peter stands alone among the apostles in having denied his Lord, and then being restored: so Jonah stands alone among the prophets in having obeyed the Lord's command to prophesy, and then disobeyed, and, lastly, being constrained to obey once more. How the love of God transcends the highest conceptions which man can form of it!

(4) Jonah, we read, "went down to Joppa" (Jonah 1:3). When men turn their backs on the word and presence of the Lord, what a suicidal descent they make! They go down from a place of honour and safety to the region of humiliation and destruction. However strongly-built the ship was, and however complete were Jonah's arrangements for escape, nothing could be for him where God was against him. Jonah had done his all. Now began God's part. God lets the sinner seem to have his way up to a certain point. God waits in the calmness of His omnipotence until the sinner's plans are all but accomplished, and then He scatters them in a moment to the winds. When all appeared going on smoothly, God "hurled into the sea a mighty tempest" (Jonah 1:4). What were the troubles which Jonah feared as likely to ensue from his going to Nineveh, as compared with those which now he has brought on himself by fleeing in the opposite direction? Sin is, therefore, the one thing to be feared as the source of all trouble, rather than any outward trial.

(5) The mariners cried in their distress to their false gods, while Jonah, the prophet of God, cried not to the true God. They were alive to the danger who were comparatively innocent, while he who was the guilty one lay fast asleep (Jonah 1:5). How often great sin brings with it great insensibility! The sinner tries to drown thought, stifle conscience, and forget God and himself in the sleep of carnality and worldliness. They who are most dead to fear are just those who are nearest destruction.

(6) But God would not allow his servant to sleep the sleep of death. The pagan shipmaster (Jonah 1:6) is used by God as the instrument to awaken the drowsy prophet. Jonah, who was about afterward to call the pagan to the prayer of penitence, is now himself called to prayer by a pagan. The zeal of the pagan and Mohammedans in their false religions virtually appeals to many a professing Christian, "What meanest thou, O sleeper? Arise, call upon thy God"
(7) When earthly means of deliverance fail, men at last have recourse to God. He is a "very present help in time of trouble." His providence overruled the casting of lots whereby Jonah, the culprit, was detected. Ordinary casting of lots without necessity, or in the spirit of unbelief, which makes a god of chance, or in prying curiosity concerning the future, to which God hath not revealed, is a tempting of God. 'Satan may mix himself unknown in such inquiries, as in mesmerism. Forbidden ground is his own province' (Pusey).

(8) The reverent carefulness which the pagan mariners showed in behalf of the one life of Jonah, which they would not sacrifice, though the sole cause of their danger, if they could possibly avoid it, was a tacit reproof the reckless zeal of Jonah in wishing, in spite of God's command, to leave no opening for repentance and escape to the hundreds of thousands in pagan Nineveh. Alas! how much more zeal we all are apt to have for our party or kindred than for the glory of God and for the cause of the merciful Redeemer's kingdom throughout the whole earth!

(9) Jonah's confession, when he was at last roused to spiritual feeling, was as unreserved as his sin previously had been scandalous and monstrous. He now awakes to the penitent fear of the Lord God, who hath made sea and land alike (Jonah 1:9). Well might the mariners ask, "Why hast thou done this?" (Jonah 1:10.) The inconsistencies of Christians are the great stumbling-block in the way of the conversion of unbelievers. To know God, and yet to disobey Him, is the greatest of all marvels. 'A servant flee from his Lord, a son from his Father, man from his God!' (Jerome.)

(10) Jonah by inspiration directs (Jonah 1:12), and through penitence accepts, the punishment of his iniquity. The sea, which he had meant to make the instrument of his flight, is by God made, in just retribution, the instrument of his punishment. And the tempest raised through the wrath of God against Jonah's sin ceased when the divine wrath was satisfied in Jonah's punishment. The mariners now that all earthly fears were removed, "feared the Lord exceedingly." The prophet's punishment was overruled to their conversion; and the account of their deliverance, in connection with the wonderful circumstances of Jonah's history, prepared the way for the conversion of the pagan Ninevites at the subsequent mission of the prophet.

(11) All difficulties concerning the preservation of Jonah in the fish's belly are simply resolved by the consideration of the omnipotence of God. Self-wise rationalists are rebuked by the simple faith of the once-pagan mariners - "Thou, O Lord, hast done as it pleased Thee" (Jonah 1:14). He who preserves the embryo in its living grave could as easily "prepare" a suitable fish, and preserve Jonah within it unto the time appointed for his typical resurrection. Faith laughs at impossibilities, where God is the Worker.

(12) The correspondence between Jonah the type and Christ the antitype is most minute. Man was ready to be swallowed by the waves of hell, stirred up by the tempest of God's wrath against sin, when Christ, as one of us, volunteered to give up His life to save our lives; just as the mariners were about to perish in the waves, until Jonah gave himself up as the victim to appease God's righteous anger. But the sin in Jonah's case was inherent: in Christ's, not inherent, but voluntarily imputed. As the Gentile mariners prayed that innocent blood should not be laid upon them, so the Gentile Pontius Pilate washed his hands of the death of Christ, saying, "I am clean from the blood of this man." The conversion of the Gentiles flowed from the death of Jesus, as the conversion of the mariners, and subsequently of the Ninevites ensued upon the casting of Jonah into the sea. From Christ's vicarious sacrifice there results to believers the settled calm of heartfelt peace. As Jonah, after a three days' entombment, through his return to the land of the living, became a prophet to the Gentiles, whom he was the instrument of converting, whereas he had failed to convert Israel: so Christ, through His resurrection out of death, became the power of God to the salvation of the Gentiles, after the Jews had rejected Him. The life of Jonah illustrates how wonderfully God can overrule history to be covert prophecy. Thus the infidel is rebuked, who would make nature the master instead of the servant of the God both of nature and of grace: and who 'would extinguish for themselves the Light of the world, in order that it may not eclipse the rushlight of their own theory' (Pusey). 

02 Chapter 2 
Verse 1
Then Jonah prayed unto the LORD his God out of the fish's belly,

Then Jonah prayed unto the Lord his God - his still, though Jonah had fled from Him. Faith enables Jonah now to feel this; just as the returning prodigal says of the father, from whom he had wandered, "I will arise and go to my father" (Luke 15:18). Jonah prayed when the "three days and nights" (Jonah 1:17) were passed.

Out of the fish's belly. Every place may serve as an oratory. No place is amiss for prayer. Others translate, 'when (delivered) out of the fish's belly. The English version is better. 

Verse 2
And said, I cried by reason of mine affliction unto the LORD, and he heard me; out of the belly of hell cried I, and thou heardest my voice.

I cried by reason of mine affliction unto the Lord, and he heard me - "by reason of," rather 'out of affliction (which came) to me.' His prayer is partly descriptive and promissory, partly eucharistical. In the first mercy Jonah saw the earnest of the rest, and so, instead of looking at his peril still remaining, thanks God for his deliverance as a certain fact. So Hannah is said to have "prayed," but her song is all one thanksgiving without one petition. Having once felt himself safe in the fish's belly, in strong faith he takes for granted his deliverance as an accomplished fact in God's time. So he thanks God for it as such; and while so doing is actually delivered. Jonah incorporates with his own language inspired utterances familiar to the Church long before, in Jonah 2:2; Psalms 120:1 ; in Jonah 2:3; Psalms 42:7, "All thy waves and thy billows are gone over me;" in Jonah 2:4; Psalms 31:22; in Jonah 2:5; Psalms 69:1; in Jonah 2:7; Psalms 142:3, and Psalms 18:6; in Jonah 2:8; Psalms 31:6; in Jonah 2:9; Psalms 116:17-18, and Psalms 3:8 .

Jonah, an inspired man, thus attests both the antiquity and inspiration of the Psalms. It marks the spirit of faith, that Jonah identifies himself with the saints of old, appropriating their experiences as recorded in the Word of God (Psalms 119:50). Affliction opens up the mine of Scripture, before seen only on the surface.

Out of the belly of hell - Sh

Verse 3
For thou hadst cast me into the deep, in the midst of the seas; and the floods compassed me about: all thy billows and thy waves passed over me.

Thou hadst (didst) cast me into the deep ... all thy billows and thy waves passed over me - "the deep," literally, the eddying deep. Jonah recognizes the source whence his sufferings came. It was no mere chance, but the hand of God which sent them. Compare Job's similar recognition of God's hand in calamities (Job 1:21; Job 2:10); and David's, who, when Shimei cursed him, and Abishai desired, in consequence, to kill him, said, "Let him curse, because the Lord hath said unto him, Curse David. Who shall then say, Wherefore hast thou done so? ... It may be that the Lord will look on mine affliction, and that the Lord will requite me good for his cursing" (2 Samuel 16:5-11). 

Verse 4
Then I said, I am cast out of thy sight; yet I will look again toward thy holy temple.

Then I said, I am cast out of thy sight - i:e., from thy favourable regard. A just retribution on one who had fled "from the presence of the Lord" (Jonah 1:3). God's presence, which once he regarded as a burden, and from which he desired to escape, now that he has gotten his desire, he feels it to be his bitterest sorrow to be deprived of. He had turned his back on God, so God turned His back on him, making his sin his punishment.

Yet I will look again toward thy holy temple. In the confidence of faith he anticipates yet to see the temple at Jerusalem, the appointed place of worship, and there to render thanksgiving (Henderson); 1 Kings 8:38, "What prayer and supplication soever be made by any man ... which shall know every man the plague of his own heart, and spread forth his hands toward this house." Rather, I think, 'Though cast out of thy sight, I will still [yet, or at least, only, 'ak (Hebrew #389)] with the eye of faith once more look in prayer toward thy temple at Jerusalem, where, as thy earthly throne, thou hast desired thy worshippers to direct their prayers.'

Look ... toward - literally, look intently toward, as Moses did at the bush. Look ... toward - literally, look intently toward, as Moses did at the bush. 

Verse 5
The waters compassed me about, even to the soul: the depth closed me round about, the weeds were wrapped about my head.

The waters compassed me about, even to the soul - i:e., threatening to extinguish the animal life.

The weeds were wrapped about my head - he felt as if the seaweeds through which he was dragged were wrapped about his head. Or, rather, Jonah was not swallowed at once, but sank to the bottom of the sea, God keeping him alive there, as he did subsequently in the fish's belly. Then it was that the seaweed was wrapped round his head, as though it were his grave napkin. 

Verse 6
I went down to the bottoms of the mountains; the earth with her bars was about me for ever: yet hast thou brought up my life from corruption, O LORD my God.

I went down to the bottoms of the mountains - their extremities, where they terminate in the hidden depths of the sea. Compare Psalms 18:7, "the foundations of the hills;" Psalms 18:15, "the foundations of the world."

The earth with her bars was about me - the earth, the land of the living, was shut against me. The bars are the long submarine rocks, which were, as it were, his prison bars.

Forever - so far as any effort of mine can deliver me.

Yet hast thou brought up my life from corruption. As in the previous clauses he expresses the hopelessness of his state, so in this, his sure hope of deliverance through Yahweh's infinite resources. 'Against hope he believes in hope,' and speaks as if the deliverance were actually already accomplished. Hezekiah seems to have incorporated Jonah's very words in his prayer, just as Jonah appropriated the language of the Psalms (Isaiah 38:17, "Thou hast in love to my soul delivered it from the pit of corruption: for thou hast cast all my sins behind thy back"). 

Verse 7
When my soul fainted within me I remembered the LORD: and my prayer came in unto thee, into thine holy temple.

When my soul fainted within me I remembered the Lord - beautifully exemplifying the triumph of spirit over flesh, of faith over sense, (Psalms 73:26; Psalms 42:6, "O my God, my soul is cast down within me; therefore will I remember thee from the land of Jordan," etc.) For a time troubles shut out hope; but faith revived when Jonah "remembered the Lord," what a gracious God He is, and how now He still preserves his life and consciousness in his dark prison house. Jonah "remembered the Lord" now, as he forgat him during his rebellion and flight.

And my prayer came in unto thee, into thine holy temple - the temple at Jerusalem (Jonah 2:4). As there he looks, in believing prayer, toward it, so here he regards his prayer as already heard in that temple wherein God especially manifested His presence to His people. Jonah had thought himself cast out from the presence of God, but his prayer came in unto Him, and was heard. 

Verse 8
They that observe lying vanities forsake their own mercy.

They that observe lying vanities - regard or reverence idols, powerless to save (Psalms 31:6 ).

Forsake their own mercy - Yahweh, the very idea of whom is identified now in Jonah's mind with mercy and loving-kindness. As the Psalmist (Psalms 144:2) calls Him, "my goodness;" God, who is to me all beneficence. Compare Psalms 59:17, "the God of my mercy" - literally, my kindness-God.' Jonah had "forsaken his own mercy," God, to flee to pagan lands where "lying vanities" (idols) were worshipped. But now, taught by his own preservation in conscious life in the fish's belly and by the inability of the mariners' idols to lull the storm (Jonah 1:5), estrangement from God seems estrangement from his own happiness (Jeremiah 2:13; Jeremiah 17:13). Prayer has been restrained in Jonah's case, so that he was "fast asleep" in the midst of danger heretofore; but now prayer is the sure sign of his return to God. 

Verse 9
But I will sacrifice unto thee with the voice of thanksgiving; I will pay that that I have vowed. Salvation is of the LORD.

I will sacrifice unto thee with the voice of thanksgiving. In the believing anticipation of sure deliverance he offers thanksgivings already. So Jehoshaphat (2 Chronicles 20:21) appointed singers to praise the Lord in front of the army before the battle with Moab and Ammon, as if the victory was already gained. God honours such confidence in Him. There is also heroin a mark of sanctified affliction, that he vows amendment and thankful obedience (Psalms 119:67, "Before I was afflicted I went astray; but now have I kept thy word").

I will pay that that I have vowed. Jonah ends his prayer of thanksgiving, just as the mariners ended their "sacrifice," with making "vows." True devotion of heart and deed is the same in the pagan converts as in the privileged people of God, Israel.

Salvation. The Hebrew is intensive, mighty salvation. 

Verse 10
And the LORD spake unto the fish, and it vomited out Jonah upon the dry land.

And the Lord spake unto the fish, and it vomited out Jonah upon the dry land - probably on the coast of Palestine.

Remarks:

(1) The time of Jonah's prayer was when the three days and nights were all but passed. Feeling himself still safe, though entombed so long in the fish's belly he takes his preservation so far as an earnest of God's purpose to grant him final deliverance. Secure that God, who had done so much, would fulfill the rest, he offers thanksgiving as though his prayers were heard, and he already delivered from his living grave. A sense of God's favour restored to us, notwithstanding our transgressions, opens in thanksgivings the heart which had teen closed with the fear of His anger.

(2) It is a sure mark of grace when a man can pray unto the Lord as "his God." Jonah felt God to be such to him, as manifested by His inspirations, His chastisements, and now, lastly, by His mercy. Therefore he finds cause for thanks to his God, where to the eye of sense there was not a ray to dispel the gloom of his situation, carried about as he was helplessly at the will of the sea monster in continuous darkness, and without any apparent way of escape. But 'what looked like death became safe keeping' (Jerome). Now that his preservation so long assured him of God's favour toward him, faith prompted the song of praise.

(3) The belly of the fish was Jonah's oratory, as the prison of Philippi was that of Paul and Silas. Nowhere are prayer and praise out of place. The "cry" of the heart, inaudible to the ear of all except God, is no sooner uttered than it is "heard (Jonah 2:2). Loud crying to God is not with the voice, but with the heart. Many silent with the lips have cried aloud with their heart; many noisy with their lips could not, with hearts averse, obtain aught. If, then, thou criest, cry within, where God heareth (Augustine on Psalms 30:1-12, 'Enarr.,' 4:, sec. 10). Though "the earth with her bars was about him" (Jonah 2:6), no prison-house can bar out God from hearing the cry of penitence, faith, and thanksgiving.

(4) Let the backslider take courage from the instance of Jonah, and not despair as if he were hopelessly lost. While there is life there is hope. Though the waves of lust, through the wiles of Satan, have engulfed him again who had escaped for a time the pollutions of the world, yet the God who delivered the entombed prophet can also deliver the backslider, if only he will turn heartily to the Lord, and, like Jonah, accept humbly the punishment of his iniquity.

(5) "The deep," whereinto Pharaoh "sank as a stone" (Exodus 15:5), never to rise again, was but the temporary prison of Jonah, and at God's bidding gave up to life again him who seemed as one dead. Jonah literally suffered what the Psalmist spiritually experienced (Psalms 42:7), "All thy waves and thy billows are gone over me." "Cast out of God's sight" (Jonah 2:4), like Adam cast out of Paradise, he still could do one thing-he locked to God with the eye of faith, even when God hid His face from him. This it is which makes the everlasting distinction between believers, temporarily forsaken for sin, and reprobates, who are utter castaways. The believer still trusts when he can no longer see or feel God, and in that trust cries to God as still his God. The "weeds" (Jonah 2:5) of the sea of sorrows and fears wrapped about his head" cannot stifle the cry of faith. "When his soul fainteth within him he remembers the Lord" (Jonah 2:7) with an intensity never felt before.

(6) The prayer of faith comes in unto God into His holy temple. God regards each one soul with the same infinite love as though there were no other soul in the universe; and so He allows each soul to cry, "O Lord my God" (Jonah 2:6), as if God belonged wholly to each alone.

(7) The result of the experienced difference between God and worldly idols is, the returning backslider feels, "They that observe lying vanities forsake their own mercy." All things which we keenly follow, apart from God and Christ, are lying vanities, because they promise what they never perform. The idols of intellect, pride, ambition, covetousness, and self-will are virtually worshipped by many, as if they could make men happy, which they cannot. All the while men are forsaking God, who is the source of "mercy," the personal experience of which is the first condition of happiness. Jonah's idol was self-will, which he had set up above God's will. God would have Nineveh led to repentance and spared. Jonah would have Nineveh destroyed, lest it should destroy Israel. But now God's will is become the will of the penitent prophet. Let us learn to consider self-will the enemy of our own mercy. If we would have God for our own, let us make His will ever our will; otherwise, running away impatiently from the sphere and place assigned to us by His good Providence, we entangle ourselves in inextricable difficulties.

(8) Jonah's attribution of "salvation to the Lord" alone seems to have been the crowning point of his thanksgiving, which was followed by his immediate deliverance (Jonah 2:9). On his full confession of praise to Yahweh, "the Lord spake unto the fish," and it instantly set free Jonah upon the dry land. Henceforth he learned that, when God calls to a ministry to others, to flee, through a desire to escape certain evils, only involves us in greater ones. As opposition to the will of God involves us in a sea of troubles, so thankful acquiescence in His dealings, however trying, brings deliverance. No shelter can harbour him that sinneth, no waves can destroy him that repenteth and forsaketh his sin.

(9) Jonah was the prophet of Christ, not in words, but in personal sufferings, the typical significance of which, though probably unknown to himself (1 Peter 1:10-12), is revealed to us by the Holy Spirit. His passing from the ship into the dark though living tomb, and thence into the light again after three days, sets forth the Lord's descent from the cross of wood into the dark sepulchre, and His ascent thence into life again after the same number of days, more vividly than if he had foretold the same in words. The word of life was designed for the Gentiles, but was not actually sent to them until after Christ's resurrection-even as Jonah's preaching, though commanded by God before, did not reach Nineveh until after his three days' entombment and restoration from the fish's belly. Let us by faith regard Christ's death and resurrection as the means of our justification, and the pledge to us that through the gate of death we shall pass to a joyful resurrection! 

03 Chapter 3 
Verse 1
And the word of the LORD came unto Jonah the second time, saying,

No JFB commentary on this verse. 

Verse 2
Arise, go unto Nineveh, that great city, and preach unto it the preaching that I bid thee.

Arise, go unto Nineveh, that great city, and preach unto it the preaching - literally, proclaim the proclamation. On the former occasion the specific object of his commission to Nineveh was declared; here it is indeterminate. This is to show how freely he yields himself, in the spirit of unconditional obedience, to speak whatever God may please. He seems to have been in a settled home when he received the command, "Arise;" whether his home now was in Jerusalem, where he had gone to pay his vows (Jonah 2:9), or in Gath-hepher, his birthplace. His commission before was, "Arise ... cry against it: for their wickedness is come up before me." Here it is, "Preach unto it," etc.; the change of expression was designed, perhaps, to give a hint of God's purpose of mercy. 

Verse 3
So Jonah arose, and went unto Nineveh, according to the word of the LORD. Now Nineveh was an exceeding great city of three days' journey.

So Jonah arose, and went unto Nineveh, according to the word of the Lord - like the son who was at first disobedient to the father's command, "Go work in my vineyard," but who afterward "repented, and went" (Matthew 21:28-29). As in the former call Jonah "arose" at once, and lost no time in disobeying, so now he loses no time in obeying God. Jonah was thus the fittest instrument for proclaiming judgment, and yet the hope of mercy on repentance, to Nineveh, being himself a living exemplification of both-judgment in his entombment in the fish, mercy on repentance exemplified in his deliverance. Israel professing to obey, but not obeying, and so doomed to exile in the same Nineveh, answers to the son who said, "I go, sir, and went not." In Luke 11:30 it is said that Jonas was not only a sign to the men in Christ's time, but also "unto the Ninevites." On a later occasion (Matthew 16:1-4), when the Pharisees and Sadducees tempted Him, asking a sign from heaven, He answered, "No sign shall be given, but the sign of the prophet Jonas."

Thus, the sign had a two-fold aspect, a direct bearing on the Ninevites, an indirect bearing on the Jews in Christ's Thus, the sign had a two-fold aspect, a direct bearing on the Ninevites, an indirect bearing on the Jews in Christ's time. To the Ninevites he was not merely a prophet, but himself a wonder in the earth, as one who had tasted of death, and yet had not seen corruption, but had now returned to witness among them for God. If the Ninevites had indulged in a captious spirit, they never would have inquired, and so known Jonah's wonderful history; but being humbled by God's awful message, they probably learnt from Jonah himself that it was the previous concealing in his bosom of the same message of their own doom that caused him to be entombed as an outcast from the living. Thus he was a "sign" to them of wrath on the one hand, and, on the other, of mercy. Guilty Jonah saved from the jaws of death gives a ray of hope to guilty Nineveh. Thus God, who brings good from evil, made Jonah, in his fall, punishment, and restoration, "a sign" (an embodied lesson or living symbol) through which the Ninevites were roused to hear and repent, as they would not have been likely to do had he gone on the first commission, before his living entombment and resurrection. To do evil that good may come is a policy which can only come from Satan; but from evil already done to extract an instrument against the kingdom of darkness is a triumphant display of the grace and wisdom of God.

To the Pharisees in Christ's time who, not content with the many signs exhibited by Him, still demanded a sign from heaven, He gave a sign in the opposite quarter-namely, Jonah, who came "out of the belly of hell" (the unseen region). They looked for a Messiah gloriously coming in the clouds of heaven; the Messiah, on the contrary, is to pass through a like, though a deeper humiliation than Jonah; He is to lie "in the heart of the earth." Jonah and his antitype alike appeared low and friendless among their hearers; both victims to death for God's wrath against sin, both preaching repentance. Repentance derives all its efficacy from the death of Christ, just as Jonah's message derived its weight with the Ninevites from his entombment. The Jews stumbled at Christ's death, the very fact which ought to have led them to Him, as Jonah's entombment attracted the Ninevites to his message. As Jonah's restoration gave hope of God's placabilty to Nineveh, so Christ's resurrection assures us God is fully reconciled to man by Christ's death. But Jonah's entombment only had the effect of a moral suasive. Christ's death is an efficacious instrument of reconciliation between God and man (Fairbairn).

Nineveh was an exceeding great city - literally, great to God, i:e., before God. All greatness was in the Hebrew mind associated with GOD: hence, arose the idiom (cf. Psalms 36:6; Psalms 80:10), "great mountains," margin, 'mountains of God; "goodly cedars," margin, 'cedars of God.' Genesis 10:9, "a mighty hunter before the Lord."

Three days' journey - i:e., about sixty miles round, allowing about twenty miles for a day's journey. Jonah's statement is confirmed by pagan writers, who describe Nineveh as 480 stadia in circuit (Diodorus Siculus, 2: 3). Herodotus defines a day's journey to be 150 stadia; so three days' journey will not be much below Diodorus' estimate. The parallelogram in central Assyria covered with remains of buildings has Khorsabad northeast; Koyunjik and Nebbi Yunus, near the Tigris, northwest; Nimroud, between the Tigris and the Zab, southwest; and Karamless, at a distance inward from the Zab, south east. From Koyunjik to Nimroud is about 18 miles; from Khorsabad to Karamless, the same; from Koyunjik to Khorsabad, 13 or 14 miles; from Nimroud to Karamless, 14 miles. The length thus was greater than the breadth; cf. Jonah 3:4, "a day's journey," which is confirmed by pagan writers and by modern measurements. Each of the longer sides was 150 furlongs; each of the shorter 90; the whole circuit being thus 480 furlongs (60 miles). Nineveh was thus much larger than Babylon, to which Clitarchus (in Diodorus, 2: 7) assigns a circuit of 365 furlongs. The walls were 100 feet high, and broad enough to allow three chariots abreast, and had, moreover, 1,500 lofty towers. The space between, including large parks and arable ground, capable of supplying food in time of siege, as well as houses, was Nineveh in its full extent. The oldest places are at Nimroud, which was probably the original site. Layard latterly has thought that the name Nineveh belonged originally to Koyunjik rather than to Nimroud. Jonah (Jonah 4:11) mentions the children as numbering 120,000, which would give about a million to the whole population. Existing ruins show that Nineveh acquired its greatest extent under the kings of the second dynasty - i:e., the kings mentioned in Scripture: it was then that Jonah visited it, and the reports of its magnificence were carried to the west (Layard). 

Verse 4
And Jonah began to enter into the city a day's journey, and he cried, and said, Yet forty days, and Nineveh shall be overthrown.

A day's journey - not going straight forward without stopping: for the city was but eighteen miles in length; but stopping in his progress from time to time to announce his message to the crowds gathering about him. Since the circumference was "three days' journey," Jonah occupied a day in his journey in the city, and at the close of his "day's journey" was at the east side of the city (Jonah 4:5), the opposite to that at which he had entered. He walked through it from end to end, repeating the one dirge-like cry, the more impressive by its monotonous simplicity. "Yet forty days, and Nineveh ... overthrown!" The word [ nehpaaket (Hebrew #2015)] for "overthrown" implies a miraculous overthrow, like that of Sodom.

Yet forty days, and Nineveh shall be overthrown. The commission, given indefinitely at his setting out, assumes now, on his arrival, a definite form, and that severer than before. It is no longer "a cry against" the wickedness of Nineveh, but an announcement of its ruin in 40 days. Compare Jonah 1:2, "Cry against it, for their wickedness is come up before me." This number is in Scripture associated often with humiliation. It was for forty days that Moses, Elijah, and Christ fasted. Forty years elapsed from the beginning of Christ's ministry (the antitype to Jonah's) to the destruction of Jerusalem. The more definite form of the denunciation implies that Nineveh has now almost filled up the measure of her guilt. The change in the form which the Ninevites would hear from Jonah, on anxious inquiry into his history, would alarm them the more, as implying the increasing nearness and certainty of their doom, and would at the same time reprove Jonah for his previous guilt in delaying to warn them.

The very solitariness of the one message, announced by the stranger thus suddenly appearing among them, would impress them with the more awe. Learning that, so far from lightly prophesying evil against them, he had shrunk from announcing a less severe denunciation, and therefore had been cast into the deep and only saved by miracle, they felt how imminent was their peril, threatened as they now were by a prophet whose fortunes were so closely bound up with theirs. In Noah's days 120 years of warning were given to men, yet they repented not until the flood came, and it was too late. But in the case of Nineveh God granted a double mercy: first, that its people should repent immediately after threatening; second, that pardon should immediately follow their repentance. 'The conversion of a whole people so immediately was a miracle of grace, exceeding even the miracle of nature performed in Jonah's entombment in and resurrection from the great fish. Of course, all were not savingly converted; but all for the time sincerely humbled themselves for their sins. The secondary instruments employed by God to produce this blessed change were suitable. The cuneiform inscriptions inform us that Assyria had been for successive generations at war with Syria. Not until the reign of Ivalush or Pul, probably at the time of Jonah's mission, was Syria tributary to Assyria.' The breaking of their power under Jeroboam II, according to Jonah's prophecy, which would probably reach their ears, prepared the way before him. The fact of Jonah's own deliverance (we know from Christ's calling him "a sign unto the Ninevites," Luke 11:30) did reach them. Their deep reverence for their gods, as appears from all their inscriptions, also was a predisposing cause to incline them readily to hear the divine message. 

Verse 5
So the people of Nineveh believed God, and proclaimed a fast, and put on sackcloth, from the greatest of them even to the least of them.

So the people of Nineveh believed God - gave credit to Jonah's message from God; thus recognizing Yahweh as the true God. Literally, 'believed IN God,' which expresses more than "believed God." They not only believed His word as true, but believed in Himself, trusting in Him. However they came to know Jonah's history, he was a sign to them at once of wrath, if they should disregard the message from God, and mercy, if they should regard it.

And proclaimed a fast, and put on sackcloth. In the East outward actions are often used as symbolical expressions of inward feelings. So fasting and clothing in sackcloth were customary in humiliation. Compare in Ahab's case, parallel to that of Nineveh, both receiving a respite on penitence (1 Kings 21:27; 1 Kings 20:31-32; Joel 1:13). 

From the greatest of them even to the least - the penitence was not partial, but pervading all classes. 

Verse 6
For word came unto the king of Nineveh, and he arose from his throne, and he laid his robe from him, and covered him with sackcloth, and sat in ashes.

For word came unto the king of Nineveh, and he arose from his throne, and he laid his robe from him, and covered him with sackcloth. "Word" in Hebrew is used for 'the thing.' The language implies that it was after the appointment of a fast by general acclamation of the people that the whole of what had occurred reached the king; and, instead of bring jealous at the initiative having been taken by the people, he at once humbled himself after his people's example.

And sat in ashes - emblem of the deepest humiliation (Job 2:8; Ezekiel 27:30). The "robe" that he laid aside was the large costly upper garment, so called from its amplitude [ 'adartow (Hebrew #155)]. 

Verse 7
And he caused it to be proclaimed and published through Nineveh by the decree of the king and his nobles, saying, Let neither man nor beast, herd nor flock, taste any thing: let them not feed, nor drink water: And he caused it to be proclaimed and published through Nineveh by the decree of the king and his nobles, saying, Let neither man nor beast, herd nor flock, taste anything. The brute creatures share in the evil effects of man's sin (Jonah 4:11, "Should not I spare Nineveh, that great city, wherein are more than six score thousand ... and also much cattle;" Romans 8:20; Romans 8:22): so they here, according to Eastern custom, are made to share in man's outward indications of humiliation. God's "tender mercies are over all His works" (Psalms 145:9); God "preserves man and beast" (Psalms 36:6). The cattle would suffer if the city should suffer, as God Himself so lovingly declares in His appeal to Jonah (Jonah 4:11). They, therefore, rightly were made, in dumb show, to plead for mercy to God in the general mourning. 'When the Persian general Masistius was slain, the horses and mules of the Persians were shorn as well as themselves' (Newcome, from Plutarch; also Herodotus, 9: 24). The association of the nobles with the king in the decree (as in Medo-Persia, under Darius) throws light on the political state of Nineveh. It was then not an absolute monarchy. The nobles probably originated the decree and the king confirmed it, (cf. Daniel 6:1-28.) 

Verse 8
But let man and beast be covered with sackcloth, and cry mightily unto God: yea, let them turn every one from his evil way, and from the violence that is in their hands.

And cry mightily unto God; yea, let them turn. Prayer without reformation is a mockery of God (Ps. ; Isaiah 58:6 ). Prayer, on the other hand, must precede true reformation, as we cannot turn to God from our evil way unless God first turns us (Jeremiah 31:18-19).

And from the violence that is in their hands. Violence was Nineveh's monster sin. "Woe to the bloody city; it is all full of lies and robbery: the prey departeth not," is Nahum's account of it (Nahum 3:1). So the Assyrian records are nothing but a dry register of military campaigns, spoliations, and cruelties (Layard, 'Nineveh and Babylon,' 631). 

Verse 9
Who can tell if God will turn and repent, and turn away from his fierce anger, that we perish not?

Who can tell if God will turn and repent, and turn away from his fierce anger, that we perish not? - (cf. Joel 2:14, "Who knoweth if He will return and repent?") Their acting on a vague possibility of God's mercy, without any special ground of encouragement, is the more remarkable instance of faith, as they had to break through long-rooted prejudices in giving up idols to seek Yahweh at all. The only ground which their ready faith rested on was the fact of God sending one to warn them instead of destroying them at once; this suggested the thought of a possibility yet of pardon. Hence, they are cited by Christ as about to condemn in the judgment those who, with much greater light and privileges, yet repent not (Matthew 12:41). 

Verse 10
And God saw their works, that they turned from their evil way; and God repented of the evil, that he had said that he would do unto them; and he did it not.

And God saw their works, that they turned from their evil way; and God repented of the evil. When the message was sent to them, they were so ripe for judgment that a purpose of destruction, to take effect in forty days, was the only word which God's righteous abhorrence of sin admitted of as to them. But when they repented, the position in which they stood toward God's righteousness was altered. So God's mode of dealing with them must alter accordingly, if God is not to be inconsistent with His own immutable character of dealing with men according to their works and state of heart, taking vengeance at last on the hardened impenitent, and delighting to show mercy on the penitent. Compare Abraham's reasoning (Genesis 18:25; Ezekiel 18:21-25; Jeremiah 18:7-10). What was really a change in them, and in God's corresponding dealings, is, in condescension to human conceptions, represented as a change in God (cf. Exodus 32:14), who, in His essential righteousness and mercy, changeth not (Numbers 23:1; Numbers 23:9; 1 Samuel 15:29; Malachi 3:6; James 1:17).

The reason why the announcement of destruction was made absolute, and not dependent on Nineveh's continued impenitence, was, that this form was the only one calculated to rouse them; and at the same time it was a truthful representation of God's purpose toward Nineveh under its existing state, and of Nineveh's due. When that state ceased, a new relation of Nineveh to God, not contemplated in the message, came in, and room was made for the word to take effect, 'The curse causeless shall not come' (Fairbairn). Prophecy is not merely for the sake of proving God's omniscience by the verification of predictions of the future, but is mainly designed to vindicate God's justice and mercy in dealing with the impenitent and penitent respectively (Romans 11:22). The Bible ever assigns the first place to the eternal principles of righteousness, rooted in the character of God, subordinating to them all divine arrangements. God's sparing Nineveh, when in the jaws of destruction, on the first dawn of repentance, encourages the timid penitent, and shows beforehand that Israel's doom, soon after accomplished, is to be ascribed, not to unwillingness to forgive on God's part, but to their own obstinate impenitence.

Remarks:

(1) An interval seems to have elapsed before Jonah was sent a second time to Nineveh. The gracious purpose of God in allowing this interval was probably to give time for the news of the miracle concerning Jonah to reach Nineveh, whose fate was so intimately connected with that of the prophet.

(2) Jonah, after such contumacy, might have seemed unworthy to be again accredited as the divine messenger. But the severe discipline which he had undergone was the preparation designed by God to adapt him for a high trust: and the same divine grace which not only restored Peter after his grievous fall, but also entrusted him with the charge to feed Christ's sheep and lambs, qualified Jonah, too, after his restoration, for fulfilling aright the difficult and responsible mission to pagan Nineveh. So entirely can God transform vessels of filthy clay into vessels of honour to His glory.

(3) As Jonah previously "arose and fled," so now "he arose and went." The truly converted ought to show, at least, as much energy in serving God as they had shown before in serving their own self-will. The same Saul of Tarsus, who was "exceeding zealous of the traditions of his fathers" (Galatians 1:14), was, when converted, the self-denying, indefatigable apostle of the Gentiles, Paul.

(4) What encouragement to penitents the case of Nineveh holds out! In the forty days' respite, before the execution of the judgment threatened against that guilty city, the repentance of its citizens averted the descending stroke.

(5) One day's preaching of God's minister sufficed to bring a whole people to their knees. The simple cry, awfully impressive in its simplicity, "Yet forty days, and Nineveh shall be overthrown," was blessed by the all-conquering grace of God to their conversion. How the penitent Ninevites will condemn in the judgment those of us who, not merely for one day, but for all our days, have been privileged with the far-clearer Gospel message, and yet remain impenitent and unbelieving!

(6) Jonah was in his own person, as Jesus saith, "a sign unto the Ninevites." His history preached more powerfully than even his awfully monotonous dirge-like cry. If God took vengeance for his neglect of the divine call, so surely, thought they, will He take vengeance on us, if we heed not his solemn threat. On the other hand, the fact of God's sending a messenger to them at all, and not destroying them at once, without warning, gave them a gleam of hope. The particular messenger, too, whom God selected for the purpose, who had suffered so much, and who had experienced so miraculous a deliverance, in order to constrain him to go to Nineveh, gave its citizens additional encouragement to sue for mercy.

(7) The emergency was so urgent, and the time for repentance so short, that the people of themselves, "from the greatest of them even to the least of them," without waiting for their king's command, proclaimed a fast. As, when a large building is on fire, men do not stand on etiquette, but instantly try with all their might to extinguish the flames, so the men of Nineveh, aware that much time would be lost if they waited to comply with the ceremonial customary in approaching an eastern king, and far removed, as many of them were, in the vast city, from the quarter where the palace stood, immediately adopted the only measures likely to obtain deliverance from the impending ruin. The king, too, in the general danger, was not ashamed to follow the example of his subjects. The greatest potentate, as he then was, in the world, he instantly abased himself before the King of kings. Laying aside his gorgeous robe of state, he wrapped himself in sackcloth, and exchanges his royal throne for a seat in ashes, outdoing even his people in the depth of his humiliation. As it has been well said, 'The king had conquered enemies by valour: he conquered God by humility' (Maximus, in Pusey). How his zeal, and that of his people, rebukes the half-heartedness of faith and penitence on the part of most of us! Many wish so to repent as not to part with their favourite pleasures, luxuries, and worldly vanities. That penitence is little worth which is willing to make no sacrifices. The true penitent, in times of fasting and mourning, seeks that the outward man may reflect the sincere repentance of the inward man.

(8) The King of Nineveh urged all his people to "cry mightily unto God" (Jonah 3:8). Faint prayer pierces not beyond the clouds. It is 'mighty crying,' as that of men thoroughly in earnest, which prevails. It is the spiritually violent that take heaven by a holy force (Matthew 11:12).

(9) Fasting and praying, in order to be acceptable before God, must be accompanied with a renunciation of all sin. If we regard iniquity in our hearts, the Lord will not hear us (Psalms 66:18). Prayer without the sincere purpose of reformation would be hypocrisy. Reformation without prayer would be presumption. While we "turn every one from his evil way," and from whatever sin there has been "in our hands," let us never forget that God alone, by His Spirit, can turn us, if we are truly to be turned.

(10) Besides our general and common sins, each one has his own besetting sin. This, in particular, he must put away, in order that his repentance may be a sincere one. Repentance hates and quits the sins of which it repents. To keep the gain of sin is to incur the loss of heaven. Restoration of unjust gains must be made at all costs: as the Hebrews used to say, 'He who hath used a stolen beam in building a great tower, must pull down the whole tower, in order to restore the beam' (Kimchi).

(11) The King of the Ninevites used the very same plea in addressing them as that which the prophet Joel suggested to the people of Judah, "Who can tell if God will turn and repent, and turn away from his fierce anger, that we perish not?" (Jonah 3:9.) The thought must therefore have been suggested to the King of Nineveh by the same gracious Spirit who inspired Joel. None ever venture all on God's mercy and are disappointed. If, on a vague possibility of mercy, the Ninevites were so vehemently earnest in suing for it, how much more reason have we, Christians, to come boldly, yet humbly, to the throne of grace, in the assurance that our prayers are not one of them lost, because Jesus "was delivered for our offences, and was raised again for our justification"! (Romans 4:25.) The well-grounded hope of pardon and peace for believing penitents is the best encouragement for all to seek in order that they may find. So free and full are all the promises of God in Christ, that none need despair.

(12) It is not said that God looked to their outward fasting, however proper, as an indication of mourning: this may be; but "God saw their works, that they turned from their evil way." We must not only fast for sin, but fast from sin. A changed life, flowing from a changed heart, is what God regards.

(13) God's unchangeable principle is to deal with men according to their doings. Righteousness is like the pole, to which the magnetic needle always points. When it seems to shift from side to side, the change that seems to be in its direction is really not in it, but in the direction of the ship in which it is. When God repents of the evil (Jonah 3:10) that He said He would do unto men, the change is not really in Him, but in them. Were He not to change His mode of dealing with them, when they have changed their dealings toward Him, He would be really changing from His own immutable righteousness. His threats are expressed absolutely, without the condition being expressed, in order to mark the absolute inviolability of His principle that sin unpardoned brings inevitable punishment, and that the sinner may be the more roused to flee from the wrath to come. To us there is no certainty of life for a day, whereas the Ninevites had a 40 days' respite ensured to them. How alarmed sinners would be if they were sure that they had not forty days to live! Will any, then, remain impenitent, though he is not sure of living a single day! 

04 Chapter 4 
Verse 1
But it displeased Jonah exceedingly, and he was very angry.

But it displeased Jonah exceedingly, and he was very angry - literally, hot, probably with grief or vexation rather than anger (Fairbairn). Jonah's repugnance to the mission to Nineveh was probably mistaken patriotism, which set the welfare of his country above the will of God. It is true, Ivalush or Pul, who, it is thought, was then reigning at Nineveh, was destined soon to be the first punisher of Israel under Menahem. But if Israel remained impenitent, it was sure to be punished by some other power, even if God had destroyed the Assyrian. Jonah's resistance of God's merciful purpose toward Nineveh was, therefore, altogether mistaken. How sad the contrast between God's feeling, on the repentance of Nineveh toward Him, and Jonah's feeling on the repentance of God toward Nineveh! Strange in one who was himself a monument of mercy on his repentance! We all, like him, need the lesson taught in the parable of the unforgiving, though forgiven, debtor (Matthew 18:23-35).

Jonah was grieved because Nineveh's preservation, after his denunciation, made him seem a false prophet (Calvin). Jonah was grieved because Nineveh's preservation, after his denunciation, made him seem a false prophet (Calvin). But it would make Jonah a demon, not a man, to have preferred the destruction of 600,000 men rather than his prophecy should be set aside, through God's mercy triumphing over judgment. And God in that case would have severely chastised, whereas he only expostulates mildly with him, and, by a mode of dealing at once gentle and condescending, tries to show him his error.

Moreover, Jonah himself, in apologizing for his vexation, does not mention the failure of his prediction as the cause; but solely the thought of God's slowness to anger. This was what led him to flee to Tarshish at his first commission: not the likelihood then of his prediction being falsified: for in fact his commission then was not to foretell Nineveh's downfall, but simply to "cry against" Nineveh's "wickedness" as having "come up before God." Jonah could hardly have been so vexed for the letter of his prediction failing, when the end of his commission had virtually been gained in leading Nineveh to repentance. This, then, cannot have been regarded by Jonah as the ultimate end of his commission. If Nineveh had been the prominent object with him, he would have rejoiced at the result of his mission. But Israel was the prominent aim of Jonah, as a prophet of the elect people.

Probably, then, he regarded the destruction of Nineveh as fitted to be an example of God's judgment at last suspending His long forbearance, so as to startle Israel from its desperate degeneracy, heightened by its new prosperity under Jeroboam II, at that very time, in a way that all other means had failed to do. Jonah, despairing of anything effectual being done for God in Israel, unless there were first given a striking example of severity, thought, when he proclaimed the downfall of Nineveh in 40 days, that now at last God is about to give such an example; so, when this means of awakening Israel was set aside by God's mercy on Nineveh's repentance, he was bitterly disappointed, not from pride or mercilessness, but from hopelessness as to anything being possible for the reformation of Israel, now that his cherished hope is baffled. But God's plan was to teach Israel, by the example of Nineveh, how inexcusable is their own impenitence and how inevitable their ruin, if they persevere. Repenting Nineveh has proved herself more worthy of God's favour than apostate Israel; the children of the covenant have not only fallen down to, but actually below, the level of a pagan people: Israel, therefore, must go down, and the pagan rise above her. Jonah did not know the important lessons of hope to the penitent, and condemnation to those amidst outward privileges impenitent, which Nineveh's preservation on repentance was to have for later times, and to all ages. He could not foresee that Messiah Himself was thus to apply that history. A lesson to us that if we could in any particular alter the plan of Providence, it would not be for the better, but for the worse (Fairbairn). The chief cause of Jonah's displeasure was probably that he grieved at the preservation of Nineveh, the foretold destroyer of Israel (Hosea 9:3; Hosea 11:5; Hosea 11:11; Amos 5:27). The sparing of penitent Nineveh Jonah felt to be the sealing of ruin to impenitent Israel, his country. 

Verse 2
And he prayed unto the LORD, and said, I pray thee, O LORD, was not this my saying, when I was yet in my country? Therefore I fled before unto Tarshish: for I knew that thou art a gracious God, and merciful, slow to anger, and of great kindness, and repentest thee of the evil.

And he prayed unto the Lord ... O Lord, was not this my saying? - my thought or feeling.

Therefore I fled before unto Tarshish - I anticipated, by fleeing, the disappointment of my hope (that Nineveh should fall), through thy long-suffering mercy. For I knew that thou art a gracious God, and merciful, slow to anger, and of great kindness, and repentest thee of the evil. Jonah here has before his mind Exodus 34:6, where the Lord proclaimed, "The Lord, the Lord God, merciful and gracious, long-suffering, and abundant in goodness and truth." So also Joel (Joel 2:13) quotes the same passage. 'Intensely, infinitely full of gracious and yearning love: nay (as the intensive adjectives passive in form [ chanuwn (Hebrew #2587) rachuwm (Hebrew #7349)] imply), mastered (so to speak) by the might and intensity of His gracious love.'

Of great kindness - great in loving tenderness (Pusey). 

Verse 3
Therefore now, O LORD, take, I beseech thee, my life from me; for it is better for me to die than to live.

Therefore now, O Lord, take, I beseech thee, my life from me; for it is better for me to die than to live. 

Jonah's impatience of life under disappointed hopes of Israel's reformation through the destruction of Nineveh is like that of Elijah at his plan for reforming Israel (1 Kings 18:1-46) failing through Jezebel (1 Kings 19:4). 

Verse 4
Then said the LORD, Doest thou well to be angry?

Then said the Lord, Doest thou well to be angry? - or grieved; margin, 'Art thou greatly, or much, angry,' or 'grieved?' (Fairbairn, with the Septuagint and the Syriac.) But the English version suits the spirit of the passage. The Hebrew [ haheeyTeeb (Hebrew #3190)], moreover, is nowhere used of a passion or quality existing (passively) in a strong degree. The margin is against the language (Pusey). 

Verse 5
So Jonah went out of the city, and sat on the east side of the city, and there made him a booth, and sat under it in the shadow, till he might see what would become of the city.

So Jonah went out of the city, and sat on the east side of the city, and there made him a booth - i:e., a temporary hut of branches and leaves, so slightly formed as to be open to the wind and sun's heat. The imperfect protection afforded by the Succah or booth at the feast of tabernacles was designed to remind the Israelites of their past pilgrim state.

And sat under it in the shadow, until he might see what would become of the city. The term of forty days had probably now elapsed: for by this time Jonah was made to see that the threat of destruction in 40 days was not to be carried into effect; and as there is no mention of it being otherwise revealed to him, we can only suppose that he knew the fact by the time appointed having passed by. But still he did not give up hope of Nineveh's overthrow; and probably he thought that nothing more than a suspension or mitigation of judgment had been granted to Nineveh. Therefore, not from sullenness, but in order to watch the event from a neighbouring station, he lodged in the booth. As a stranger, he did not know the depth of Nineveh's repentance; besides, from the Old Testament stand-point, he knew that chastening judgments often followed, as in David's case (2 Samuel 12:10-12; 2 Samuel 12:14), even where sin had been repented of. To show him what he knew not-the largeness and completeness of God's mercy to penitent Nineveh, and the reasonableness of it-God made his booth a school of discipline, to give him more enlightened views. 

Verse 6
And the LORD God prepared a gourd, and made it to come up over Jonah, that it might be a shadow over his head, to deliver him from his grief. So Jonah was exceeding glad of the gourd.

Gourd - Hebrew, qiyqaayown (Hebrew #7021); the Egyptian kiki, the 'ricinus' or castor oil plant, commonly called palm-christ (palma-christi). It grows from eight to ten feet high. Only one leaf grows on a branch, but that leaf being often more than a foot large, the collective leaves give good shelter from the heat. It grows rapidly, and fades as suddenly when injured. It is a native of North Africa, Arabia, Syria, India. It is the Arabic Elkeroa. It has leaves like the plane or the vine, only larger, smoother, and darker. The miraculous instantaneousness of the growth of Jonah's gourd followed according to the analogy of the nature of the plant.

And made it to come up over Jonah, that it might be a shadow over his head, to deliver him from his grief. It was therefore grief, not selfish anger, which Jonah felt (note, Jonah 4:1). Some external comforts will often turn the mind away from its sorrowful bent.

So Jonah was exceeding glad of the gourd - Hebrew, 'was glad with great gladness.' 

Verse 7
But God prepared a worm when the morning rose the next day, and it smote the gourd that it withered.

But God prepared a worm - of a particular kind, deadly to the ricinus. A small worm at the root destroys a large gourd. So it takes but little to make our creature-comforts wither. It should silence discontent, to remember that when our gourd is gone our God is not gone. Black caterpillars often in one night strip the palma-christi of its leaves, and leave only the bare ribs. The word "worm" may be here used collectively for many worms or grubs of one kind, prepared by God's providence for the destruction of the shrub.

When the morning rose the next day - after Jonah was so "exceeding glad" (cf. Psalms 30:7, "Lord, by thy favour thou hast made my mountain to stand strong; thou didst hide thy face, and I was troubled"). 

Verse 8
And it came to pass, when the sun did arise, that God prepared a vehement east wind; and the sun beat upon the head of Jonah, that he fainted, and wished in himself to die, and said, It is better for me to die than to live.

And it came to pass, when the sun did arise, that God prepared a vehement east wind - "vehement," margin, silent, expressing sultry stillness. [ Ch

Verse 9
And God said to Jonah, Doest thou well to be angry for the gourd? And he said, I do well to be angry, even unto death.

And God said to Jonah, Doest thou well to be angry for the gourd? - (note, Jonah 4:4).

I do well to be angry, even unto death - `I am very much grieved, even to death' (Fairbairn). So the Antitype (Matthew 26:38, "My soul is exceeding sorrowful, even unto death"). But how different were the feelings and motives of the type and Antitype. Jonah's grief was the fruit of his own inherent sin: Christ's was the fruit of our imputed sin. 

Verse 10-11
Then said the LORD, Thou hast had pity on the gourd, for the which thou hast not laboured, neither madest it grow; which came up in a night, and perished in a night:

Thou hast had pity on the gourd, for the which thou hast not laboured, neither madest it grow; which came up in a night, and perished in a night: And should not I spare Nineveh, that great city, wherein are more than sixscore thousand persons that cannot discern between their right hand and their left land; and also much cattle? - "spare," literally, 'have pity,' and so spare [ 'aachuwc (Hebrew #2347)]. This is the main lesson of the book. If Jonah so pities a plant which cost him no toil to rear, and which is so short-lived and valueless, much more must Yahweh pity those hundreds of thousands of immortal men and women in great Nineveh, whom He has made with such a display of creative power, especially when many of them repent, and seeing that, if all in it were destroyed, "more than sixscore thousand" of unoffending children, besides "much cattle," would be involved in the common destruction. Compare the same argument of Abraham in behalf of Sodom, drawn from God's justice and mercy, in Genesis 18:23-33, "Wilt thou also destroy the righteous with the wicked," etc. A similar illustration from the insignificance of a plant, which today is and tomorrow is cast into the oven, and which, nevertheless, is clothed by God with surprising beauty, is given by Christ to prove that God will care for the infinitely more precious bodies and souls of men who are to live forever (Matthew 6:28-30).

One soul is of more value than the whole world; surely, then, one soul is of more value than many gourds. The point of comparison spiritually is, the need which Jonah for the time had of the foliage of the gourd; however he might dispense with it at other times, now it was necessary for his comfort, and almost for his life. So now that Nineveh, as a city, fears God and turns to Him, God's cause needs it, and would suffer by its overthrow, just as Jonah's material well-being suffered by the withering of the gourd. If there were any hope of Israel's being awakened by Nineveh's destruction, to fulfill her high destination of being a light to surrounding paganism, then there would not have been the same need in that respect to God's cause of Nineveh's preservation (though there would have always been need of saving the penitent).

But as Israel, after judgments, now with returning prosperity turns back to apostasy, the means needed to vindicate God's cause, and provoke Israel, if possible, to jealousy, is the example of the great capital of pagandom suddenly repenting at the first warning, and consequently being spared. Thus Israel would see the kingdom of heaven transplanted from its ancient seat to another, which would willingly yield its spiritual fruits. The tidings which Jonah brought back to his countrymen, of Nineveh's repentance and rescue, would, if believingly understood, be far more fitted than the news of its overthrow to recall Israel to the service of God. (And if Israel thus repented, her threatened overthrow by Assyria, of which Jonah was so apprehensive, would not be executed, just as Nineveh's own threatened overthrow was not executed when Nineveh repented.) Israel failed to learn the lesson, and so was cast out of her land. But even this was not an unmitigated evil.

Jonah was a type, as of Christ, so also of Israel. Jonah, though an outcast, was highly honoured of God in Nineveh; so Israel's outcast condition would prove no impediment to her serving God's cause still, if only she was faithful to God. Ezekiel and Daniel were so at Babylon: and the Jews scattered in all lands, as witnesses for the one true God, pioneered the way for Christianity, so that it spread with a rapidity which otherwise was not likely to have attended it (Fairbairn).

That cannot discern between their right hand and their left - children under three or four years old (Deuteronomy 1:39, "Your children, which had no knowledge between good and evil"). Sixscore thousand of these, allowing them to be a fifth of the whole, would give a total population of 600,000.

Much cattle - God cares even for the brute creatures, which man takes little account of. These, in wonderful Much cattle - God cares even for the brute creatures, which man takes little account of. These, in wonderful powers and in utility, are far above the shrub which Jonah is so concerned for. Yet Jonah is reckless as to their destruction and that of innocent children. The abruptness of the close of the book is more strikingly suggestive than if the thought had been followed out in detail. God's tender accents of pity are the last that fall upon the ear. 

Remarks:

(1) How sad a picture of man's fallen nature it is, that what causes joy in the presence of the angels of God often causes grief and displeasure to man! The saving of the hundreds of thousands of sinners in Nineveh, which exhibited the mercy of God in its brightest colours, roused the angry zeal of Jonah. Like many, he would govern God's world better than God himself. He, who had been most of all indebted to the mercy of God, quarrels with the mercy of God, because God showed it toward Israel's enemy, Nineveh. Let us, while we condemn Jonah, remember how often we have indulged in repining against God's providence. Have we never, when our country was threatened by a foreign power, wished the destruction of that power, forgetting that, even if it were destroyed, God has other agents by whom to punish our people when they incur His wrath?

(2) The wonderful truthfulness wherewith Jonah records his own perversity, standing in such striking contrast to God's tenderness and mercy, is a striking mark of inspiration: for no uninspired man would ever have left his faults to stand forth so glaringly to the view without extenuation, or even explanation of his motives. Plainly he thinks, speaks, acts, and writes as if he had no regard to what opinion man may form of him, and only regards the all-knowing God whose censure of him he so faithfully records. We can only conjecture, though with much probability, that his motive was mistaken patriotism, which was reckless of the fate of all others, provided Israel's preservation could be ensured. Though we ought not to imitate his narrowness of spirit, yet we do well to copy his zeal for the spiritual and temporal well-being of Israel. We ought earnestly to love both the literal and the spiritual Israel, the Church, and desire the welfare of both. We also do well to imitate Jonah's comparative indifference to man's judgment, and, like him, to refer our motives to God, whether for censure or vindication. This will impart to us, whatever be our shortcomings, a holy simplicity of aim and sincerity of purpose.

(3) Jonah was taught that God is the same gracious, merciful God, slow to anger, in relation to the pagan, as He is in relation to Israel. Jonah repines at this, as sealing the doom of impenitent Israel. He forgot the good to the Ninevites which he had been the privileged instrument of. Self-will is blind to all else except its own aims. The glory of God's widely-extending mercy is ignored. So Jonah, having now fulfilled his office faithfully, though against his own will as regards the result, desires of God to release him from life, and from the prophetic office which, having failed as to Israel, is regarded by this zealous Israelite as having failed altogether. In this desire for death there was much of an impatient, hasty, and wrong spirit. They who wish to leave life, merely because they cannot have their own way in the world, are very unfit to meet God in the world to come. Our true wisdom and happiness is to make the will of God our will in everything, even in spiritual things: if His providence thwart our cherished plans, let us be sure that He designs something far better, and that our labours in His cause, though not producing the exact results that we contemplated, are nevertheless not lost, but shall work out His infinitely wiser purposes.

(4) They who give way to an impatient, fretful spirit, should ponder God's question, "Doest thou well to be angry? (Jonah 4:4.) Jonah did well to be zealous for Israel; but not well to be zealous against Nineveh when God willed to spare it. "The wrath of man worketh not the righteousness of God" (James 1:20). Let us be careful that when we are angry, we sin not, by directing our anger against the men instead of against their sins. Let our zeal be the fruit of a sincern desire for the glory of God, and not the offspring of irritation at the frustration of our own plans.

(5) God dealt not with Jonah according to his perversity. God saw the root of a right faith in him, amidst the weeds of self-will which for the time overgrew it. God therefore taught him "the more excellent way" (1 Corinthians 12:31) by an appropriate discipline. The gourd rapidly produced by the power of God afforded him a refreshing shadow for a day, while he lingered near Nineveh, still hoping for its destruction. He took this as a token that God willed him to stay where he was, and so he was "exceeding glad of the gourd." With impulsive and impetuous will, he probably thought that the gourd was a sign that God after all would grant him what he so eagerly desired, the destruction of Nineveh. But the gourd withered as speedily as it had sprung up. A worm was prepared by God to smite the gourd: and then, the shadow being gone when it was most needed, the sun and the sultry east wind beat upon Jonah's head; and again, like his great predecessor Elijah, he desired to die, and dared to justify his anger before God himself. "I do well to be angry, even unto death" (Jonah 4:9). This very avowal God, in amazing condescension to Jonah's perversity, turns into the vindication of His own dealings toward Nineveh, which were the cause of the prophet's anger. Thou art grieved even unto death for a senseless gourd, reasons the patient God with His impatient servant. Shall not I, then, the all-loving God, feel concerned for the lives and souls of hundreds of thousands of immortal souls in Nineveh, the creatures of mine own hand? (Jonah 4:11.) If thou art naturally grieved at the withering of a plant which causes thee temporary shelter, shall not I care for "sixscore thousand" innocent children, who must suffer in the general calamity if Nineveh be given to destruction.

(6) God would have spared Sodom for the sake of 10 righteous men. It was therefore in consonance with His just and merciful perfections that He should spare Nineveh for the sake of the 120,000 who, by their incapacity of reasoning, were free from actual, though not from original, sin. Then, too, the mute "cattle," of whose sufferings man takes no account, are cared for by the God whose tender mercies are over all His works. Jonah's figurative gourd, the preservation of Israel through the destruction of its threatened enemy, Nineveh, was a less selfish aim than most of the aims of men of the world. But it was faulty in seeking the end proposed, at all costs, in direct opposition to the will of God, and reckless of the consequences to hundreds of thousands. How infinitely greater is the mercy of God than the mercy of even a holy man! Self taints the best of men. Even good men in good aims need to bow self-will to the will of God. Let us adore with wonder God's exceeding patience with us! Let us try to imbibe some of the spirit of all-embracing love which breathes in the last words of God in this book, so exquisitely tender and pathetic, "Thou hast had pity on the gourd, for the which thou hast not laboured, neither madest it grow; which came up in a night, and perished in a night: and should I not spare Nineveh, that great city, wherein are more than sixscore thousand persons that cannot discern between their right hand and their left hand; and also much cattle?" 

